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DIARIES OF TWO TOURS IN THE UNADMINISTERED AREA EAST OF
THE NAGA HILLS.

By J. H. HuTTON.
First TOUR.
APRIL, 1923.

The following notes were taken in the course of a tour made by Mr. J. P. Mills,
I.P., and myself to a part of the Naga Hills which, as far as is known, has never
been visited by any white man, except for the tour made for survey purposes by
Lt. (afterwards General) Woodthorpe, R.E., in 1876, when he made a journey
through some of the villages with which this diary is concerned. Occupied by the
necessity of making maps against time, Woodthorpe must have had even less
opportunity for anthropology than we had, and that was so little as to consist in
taking occasional notes of anything that happened to catch our attention, to which
I have added such observations as occurred to me at the time or afterwards.

Strangers passing with a strongly armed party through villages whose attitude
can hardly be less than suspicious at the best, and is always liable to turn to active
hostility as the result of any trifling misunderstanding, do not get much chance of
getting to know the people, and this must be particularly the case when the
responsibility for their personal safety does not rest with themselves, so that they
can go nowhere without armed sentries standing over them like warders guarding
a recaptured convict. Capt. W.B. Shakespear, who commanded our escort, and
who should at least have a sort of a family feeling for ethnology, was sympathetic
but taking no risks, and in addition to these obstacles, much of our time was
inevitably taken up with transitory matters of politics, supplies or transport
arrangements. On the top of all we had to contend with consistent bad weather.
A succession of very rainy days not only dilutes enthusiasm, but very much limits
opportunities. One advantage we had, which does not always attend such trips;
our escort included two pipers and a drum, which in the shyest of villages succeeded
in luring from obscurity a few of the more curious or musically inclined. Even so,
it is possible that our hosts regarded our tunes as intended to blight their crops,
although in April, the month of the tour, wind instruments are in season in most
Naga tribes.

I should add that one of the first objects we had, was to visit the Konyak Naga
village of Yungya in connection with a recent raid in the course of which men of
that village had wounded a man of the village of Kamahu, pursued him on to the
administered side of our frontier and there had killed him and taken his head.
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the village. Even the great w 1 .
somewhere for fear of whgt we m;)golftelcllo (’:;u‘c;l:m.had been dragged off into hiding
With:“le g;:lg;ﬁ:‘f’t]l] izl;ull\fiylrls; i not?ced1 two Konyak customs new to me that had to do
the Perso,n in‘ hostile cou atys : als)c') " o useom, was that of sarrving about
emanations of enemies: thz rc):tla‘ 11:h o egg_Shen‘ ° Waﬂ'i off ‘the dangerous
to stop the fire from ;preadin lEI)Tl:eat Of'thmwmg e'ggs o @ burning house
a wise man, or some similar gs'ort of eg'g e deeion mt(') e -Conﬂagration o
: . , witch-doctor or priest with what sounds
like an imprecation to stop the fire.

I observeé that stones were used in building the “ morungs '’ (bachelors’ houses)
as elsewhere in the Konyak country, and that the erect stones set up in front
of one of. them were painted in bands of reddish colour (possibly blood) alter-
nating with equal bands of the grey stone. Red and black or black and white
bands of equal breadth is a favourite pattern among Konyaks. The wooden
“drums” in Kongan, for instance, are painted thus. Other morungs had unpainted
stones, one or two, erect with flat ones round them?® to receive the heads of
newly decapitated enemies, a custom apparently followed by the Dusun of
Borneo likewise.?

Aprii 10th.—Having rained all night again, it was still raining hard in the
morning, but cleared up about midday. The XKamahu people and our Changs
searched for pig, hut did not find very many. What there were, were hidden in
holes in the ground excavated under the surface so that the pig should not root
their way out. They did find a few of the Yungya heads, some of which were
identified as having grown on Mongnyu and Kamahu bodies when alive. One
of our Changs told us that when Shamnyu, a Konyak (‘“Chagyik”) village,
raided the Chang village of Phomhek, and lost thirty heads to it in the process,
they cut off the heads of their own killed rather than leave them behind for
the enemy.*

The Yungya trophies (Plate 1, fig. 7) which led to this remark consisted of skulls
decorated with horns on the lines of those I got from Yacham in November 1921.°

1 Iollowed logs, made like dug-out canoes, and played by rows of men and boys hammering on the edges of the slot
with mallels made like dumb-bells.  See «I 1'isit fo the Naga Hills, by S. Y. Pealin j.o1.S.8., 1 of 1872, 1 supposc I
ought strictly to speak of them as xylopliones rather thau drums. They have no membrane.

2 Sec J.i.Ad. L., Vol. LIJ (D=c.. 1922), Plate XV and page 243.

4 Evans, Awong Primitive Peoples in Borneo, p. 101,

4 Mills suggests a reason, deduced by him from the Ao belicf, that the soul is earth-
die, so that if the head be not laken by the enemy, the soul will be saved from this fate. This reason, however,

T doubt if any Naga would decapilate a [riend from motives of compassion for his
perform au act nalurally repugnant and normally Labooed. I think that the originai
which seem to wuderlie all head-hunting, that with the head the soul of the dead is
By taking the heads of their own side the defeated raiders would

bound till the decapitatlor of the

body
scems Lo me too weak for the case.
soul, risking the dead man’s anger to
motive is to be sought in the idea,

carried off to increase the prosperity of the captor. . : i
of their own dead to add to the store of vilality, fertility and prosperity in their own village, or at

carry back the souls ‘
The practive is not unique among head-hunters, being reported frow the head-

any rale prevent the enewy’s doing so. b .
hunters of Kafiristan (J e d.d., XXVII, p. $2) and also from New Zealand ((Md New Zealand, by a Pakeha Maori,

ch. ITT).
5 See Man, August 1922,
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We brought away eighteen of the best or most typical of them. Five were complete
human skulls. One of them must have died hard, for he was fearfully chopped
about, and another had the jaw all broken up and an old spear-head thrust through
the skull. I imagine this is to facilitate the spearing of the victim’s relations or
fellow-villagers, but I have not met with the practice before. Another of the
trophies was a human skull wanting both the face and jaw. Grass tassels were
hung where the face should have been, and an old spear-head was attached to
the base. The horns were buffalo horns, and had grass tassels at the ends of
them, above which beans from the huge pods of the sword-bean were strung.
This ’ sword-bean (Entada scandens) probably has a particular association with
fertility, doubtless on account of its prolific nature. It is hung round the necks
of their mithan by Semas and Lhotas and also used as a tally of loans." Mills
tells me that it is used for the rope at the Ao ‘ Rope-pulling "’ festival? a fertility
rite, I think, and itis used in a seasonal game by most Nagas and by other tribes
in Assam.®* The Angamis, and I think other Naga tribes as well, use the stem of
this creeper as in intoxicant for catching fish. The grass tassels are attached
to the skull to swing and rustle when the owner is dancing with it (Pl 1,
fig. 6),* and the same practice seems to obtain among the Dusun of Borneo
again® a tribe which appears to have very much in common with Nagas. Four
were human skulls, on which bears’ jaws replaced the originals doubtless taken
by some other sharer in the head." One skull was divided vertically, and the left
half replaced by a piece of hollowed wood with a hole for the orbit. Another was
human with a wooden jaw. Three were monkey skulls, representing no doubt
human originals, one being surmounted by a bit of cranium and with a wooden jaw ;
another combined with a human jaw and with several bits of crania, presumably
human, strung above it; the third simply a monkey skull with what appeared to be
the jaw of a young bear. Perhaps this last represented trophies which had been
burnt or in some other way destroyed or lost. One trophy consisted merely of two
bits of crania on a knotted string, and two more were basket balls, of the kind
familiar as the Ao symbol of an enemy's head, one with a fragment of cranium
attached and adorned with the horns of a serow (Capricornis sumatrensis rubidus),
the other without horns but with a human jaw and a fragment of bone attached to
it. With one exception, the horns oun all the other trophies were buffalo horus,
or else wooden substitutes. The exception had horns of the domestic mithan (Bos
frontalis).

Vungya dispose of their dead like Yacham in trees, removing the head when

t The Sema Nagas, pp. 73, 1600, 106, 244 ; The Lhota Nagas, pp. 6o, 82, Mills.

2 Cf. Hodson, Naga Tribes of Manipur, pp. 64, 133, 168, 172; Shakespear. Lushei Kuki Clans, p. 107,

3 The Angami Nagas, p. 103; The Sema Nagas, p. 107: Mills, op. cit., p. 83; Hodson, The Meitheis, P 55
McCulloch, Acconnt of the Valley of Munnipore, p. 26 ; Daltou, Ethnography of Rengal, p. so; Playfair, The Garos, p- 53
Lewin, Wild Races of South East India, p. 102,

4 V., The Angami Nagas, p. 383 illustn.

6 Bvans, op. cit., p. 161 ; Hose and MecDougall, Pagan Tribes of Bornco, 1, Plates 38, 69, and 102 : II, Plate 162,

¢ In my note in Man, above referred to describing the Yacham skulls I mistakenly described such jaws as being
those of pigs. Like these, they were bears'.
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ripe and burying it in a pot let into the ground among the roots of the corpse tree,
or a neighbouring tree, and covered with a flat stone. The corpse tree is a ficus,
for which there is some consistent veneration among Nagas. The Lhota mingethung—
head-tree—is usually the same; as also is that of the Wa in Burma;' while the
Angamis say that a ficus is the priest of the trees, Again the Dusun of Borneo
concur.? The Mafulu in New Guinea use a species of fig almost exactly as Yungya
do for their dead, while other Papuan tribes revere the tree.® Similarly the
Ficus religiosa is worshipped in a tribe of the South of India by women who desire
offspring,* and by the Akikuyu of British East Africa in the same way, the Akikuyu
definitely regarding the wild fig tree as the abode of the souls of the dead.” The
connection of the two ideas is obvious. Sir J. G. Frazer, in a note® quotes Living-
stone as saying of the ficus, “It is a sacred tree all over Africa and India.”
Apparently he might have added New Guinea and perhaps Indonesia generally as
well. In a note on an Angami folk-tale, Folk-Lore,’ suggests that the Angami
beliefs are borrowed from Hinduism, where the veneration for the ficus religiosa is
well known. It seems to me more likely that all these beliefs about, and the
veneration for, the wild fig, have their origin in some ancient negroid cult spread alt
round the Indian Ocean, which has grown up into Hinduism from below, and traces
of which one would expect to find in tribes which have obviously absorbed an
appreciable strain of negroid blood. The Naga tribes appear to me to have not only
never been seriously under the influence of Hinduism, but to be probably entirely
untouched by it, except perhaps a few who live among Manipuris in the Manipur
Valley. Similarly I am disposed to suspect the survival of a definitely Negrito belief
in the practice of hanging the combs of bees or wasps in the entrances of houses. On
this particular tour we saw them everywhere, a huge comb in the front of a morung
in Ukha, a Konyak village to the south-east of Yungya, being particularly notice-
able. I did not succeed in getting any very definite reason for the practice, though
someone said that it kept the wild cats away (they wreak havoc with the chickens
in these hills), and the Semas say that it helps to make the eggs hatch, no doubt
because it has already succeeded in hatching out a brood of wasps. The Thado
Kukis, however (for I found some Kuki constables in my police force hanging combs
in front of their quarters) state quite definitely that empty honeycombs are invalu-
able for warding off the onslaughts of evil spirits. One presumes that they are
afraid of getting stung by the bees there might be in it, or, as Mills suggests, that
they cannot find the way through, or perhaps that they have to stop and count the
cells, while A. R. Brown, in The Andaman Islanders, gives this as an Andaman
belief, the wax of the black bee—perhaps a fierce rock bee, as in the Naga Hills —
being particularly efficacious in keeping off the spirits of the forest. Mr. Henry

) Scott and Hardiman, Gazetteer of Upper Burma and the Shan States, I, ii, p. 18 sq.
2 Evans, op. ¢it., p. 152.

3 Williamson, The Mafulu, pp. 256-203: Lyons, Tree Reverence among Papuans; Man, May 1923,
4 Frazer, Folk-Lore in the Old Testament, 111, p. 316,

5 Frazer, Golden Bough (The Magic Art), IT, p. 316,

6 [oc. cif., p. 317 7 Vol. XXV. 4, p. 492 {Dec. "14).
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Balfour tells me that combs are also so used in the Malay Peninsula. Anyhow, the
appearance of this belief in the Andamans, which can have been little influenced by
alien cultures, suggests that it is of Negrito origin.

In Yungya, as in Tangsa and Tamlu, hunting dogs are buried, like men,
with houses over their graves, offerings of meat, etc. If this be neglected the
surviving and subsequent dogs do not hunt well. Similarly the Thado Kukis always
bury their hunting dogs with four corner-posts (vakot) to the grave like men.® The
Italians crowned them.?

At the neighbouring village of Nyan, I noticed, a rain hat in use made like an
oval shield with a headpiece in the centre of the underside as in the case of a
‘mortar-board.” The type I am accustomed to in this part of the hills is the circular
hat inside which the head fits. The oval shield type
is used by the Angami further south, while with the

o . T ———
tribes in between rain hats of any type are much less — e
popular and are rarely seen. Z/‘ W\

April 11th.—To Yangim alias Shimung, a small Rain hats used by Nyan.

Konyak, or Phom and Konyak, village never before
visited. It is divided from Yungya and Nyan by the Phangla stream 'and is on
the same spur as Mongnyu, but below it.

It was while leaving Yungya that I first saw one of the enormous field-
houses® built in these parts by men who have reaped a particularly good harvest.

Thatched shrine for effigy of the dead at Urangkong (Phom) (Nov. 1921) Height of figure—c. 24 to 3 ft.

] . » - .
Cf. also The Angami Nagas, p. 81; Mills, op. cit., p. 63. 2 Frazer, Ths Golden Bough, 1, 14; 11, 125, 127,
3 V. infra, p. 11.
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They are built in a form which probably represents buffalo horns, which, like mithan

horns elsewhere, are e

verywhere here used as a fertility symbol.  The houses which

shelter the effigies of the dead in Urangkong are built on a similar pattern, o
tha‘? one may suspect that there, as in other parts of the Naga Hills, the dead
are intimately associated with the village crops. And, although a different explanation

[V OR0;
\Vi

T.ozenge pattern as worn on
a bag. Nyan.

was given me in Yacham,' one may perhaps surmise that
the horns attached to an enemy’s head originate in the same
fertility symbol, and may be associated with the forked
wooden posts erected by so many tribes,? and the stone ones at
Dimapur.?

I noticed to-day a man of Nyan carrying an embroidered
bag on which patterns were worked, which clearly associated
the fainiliar Naga lozenge with a derivation from the human
figure.

Yingim was formerly a large aud powerful village, they
told me, which was eventually defeated by Yungya, treacher-
ously of course, and now pays her tribute.

April 12th.—To Mongnyu, alias Phom, the Survey’s * Po-
hum " a smallish Phom village with three morungs and a great

flair for intrigue. On the way up to the village I noticed a great ant-hill with a buffa-
lo’s head carved in earth in the sideof it. They told me thatit was made, when the
path was cleared, in order to obtain riches in paddy. I did not ask whether the clear-

I

T

1,
'\\0 0 =N\

Buffalo head, carved in the side of an ant-hill at Monguyu to bring prosperity.

ing of the village paths is here, as it is with the Angamis, associated with the

cleaning of the graves

of the village dead.' Both the Angamis and the Semas, I

U Man, August, ‘22, loc. cif.
2 Augami, Sema, Lhota, Ao
Kachari, Wa, and many others.

, Konyak, Phom, Kalyo-Kengya, Rengma, and probably other Naga tribes, Kuki, Garo,

1 [.R.A1, Carved Monoliths af Dimapur, etc., June, "22 (LI, p. 53). 4 The Angami Nagas, p. 198,
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think, take advantage of the same festival to make a pretence at renewing occasion-
ally the village defences, rendered useless by the Pax Britannica, ‘‘ for fear the
spirits will be angry on account of failure to keep up the ancient customs.” The
spirits in this particular case, I take it, are the souls of the dead whom one might
raturally expect to be good conservatives and to dislike their descendants not to do
as they did. The Angami village of Sekitima did the same in 1922.

When we got to the village, we found a bevy of the village beauties sitting out-
side the gate in wait for us. One or two had washed their faces, and showed
very fair skins with a touch of pink underneath, but otherwise they were dirty, and
‘everyone of them had betel-juice dribbling from the corners of her mouth. The
status of the Phom woman in her own house and in Phom society generally may be
gathered from the fact that they put up one of their own menfolk to tell us
how much they would like to have children by us—and they married women
and their husbands listening!

It was here that we first met with the custom which is fashionable among
the women of those Konyaks which the Changs call “ Chagyik’’ of cutting their hair
as short as possible all over the head and of plucking it out entirely along two
broadish triangles one on each side of the centre of the head starting from the
forehead as the base (Pl. 1, figs. 4and 5; Pl 2, fig. 4). Before plucking out the hair
they rub in ashes, which apparently makes the hair come out quite easily. This
practice is not confined to the unmarried girls, as shaving the head is with the
Angamis and other Naga tribes, but is permanent; ‘“a very evil custom and a
parlous,” as Marco Polo would have said. In a verminous country, however, it
probably has its advantages. In Mongnyu it is not universal and
‘we noticed only a few women whose hair was dressed thus; Mills
was told that they were immigrants from Saoching, further east.

The hair of boys in Mongnyu is first cut short after they have
‘““touched meat ' taken on a raid. Batches of boys whose hair is
then cut together are thereafter treated as adults. For this ceremonial
hair-cutting the cutting block? used is made of seven sword-beans?®
each stuck on a bamboo stalk, the opposite ends of which are bound corpamimer for
together to make the handle. The hair must be cut with six taps cutting o
of the beans on a dao. Mills tells me Ao boys have theirs cut with a Hong
hammer made from a little bean.

In Mongnyu outside the morung I noticed forked wooden posts erected
the new one being put up immediately in front of and contiguous to the old,
and tied to it with ropes, while a few longish sticks, forked or branched’
were stuck into the whole group so formed. ,

Someone described to me to-day how the Changs of Tuensang recently

1 o ills o < .
722 human flesh.  Mills says that some Singlims, e.q. of Sitir¥, have to take a head hefore they can have their hair

cut round.

2 See The Angami Nagas, p. 22 and the illustration, P. 370. 3 Entada scandens, mentioned above.
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executed a woman thief by throwing her repeatedly into a pit full of tree-nettles.!
This treatment should have a most discouraging effect on the thievishly inclined.
April 13th-To Pongu, ‘“Chang” of the Survey.
Like Mongnyu, it has, I believe, never before been
visited. When this area was surveyed the majority,
probably, of the villages mapped were located from the
higher points of the ranges visited. Woodthorpe, when
he did this survey, was exceedingly pressed for time,
and had no one who could interpret properly ; hence,
no doubt, many of the rather puzzling names on the
map.? Pongu is a Konyak village, probably with a
strongish Phom admixture, permanently at war with
Hukpang. The whole village was effusively friendly,
and had a line of contiguous chungas® of rice liquor
lent against a low rail and stretching for about 150
yards along the path for the column to refresh it self
after its climb. The village isa very stony one and
with exceedingly strong defences—ladder, wall, ditch,
wall, ladder, palisade, ladder again, wall and then solid
wooden door. The curly-haired negroid type of head
was very prevalent, and the carvings in the village
Forked post at Mongnyu. more naturalistic than usual. We estimated the num-
ber of houses at about 180. Pongu dislikes the idea of
making peace with Hukpang, as that village is so notoriously treacherous that it
is a great deal safer to be at war with her. Knowing what I do of Hukpang, I think
the men of Pongu are wise.
Some of the rich men’s field-houses here seem to be in the form of a single horn,
a formalso used by the Phoms (¢.g. in Urangkong) for sheltering the effigies of
their dead, as well as the double form already referred to.
I noticed here a tattoo on the upper arms of the men which was new to me.

I fancy it is derived from two mithun, or buffalo, heads placed nose to nose.
On the chest the regular Chang tattoo of quasi-ostrich-feather style is worn.

Stones are erected in this village; there are stone sitting-places; stone
foundations to the morungs; and I noticed one regular stone platform, like the
Angami bazé, though rather rougher than a 0adzé would normally be. There were
also the usual forked posts carved with the inevitable buffalo head. The human
head seemed to be represented in carvings with peculiarly heavy eyebrows. One

1 Ci. The Angami Nagas. p. 1481, The Sema Nagas, p. 2¥. Mills. The Lhnta Nagas, pp. 102, 18on.  Stack, The
Mikirs, p. 45,
2 [.E. the old map. The recently published topographical nips of the Survey of India were revised and added Lo

in the light of mapping done by a surveyor with me on these lours.
3 Chunga=a vessel for drinking. or for carrying liquid, made by culting a section of bamboo so that Lhe
vode fors the bottom, the node at the otlier end being cut off, obliquely, as a rule, Lo make a lip.



DIARIES OF TWO TOURS IN THE NAGA HILLS. 11

morung, at the edge of a cliff, had two posts to the outer veranda, carved with a
man and a woman respectively, which particularly took my fancy, as the figures
were combined with the posts in a way I have seen nowhere else in these
hills, the usual method being to carve them completely in relief and to adze away
the post flat behind them.

The women have their chins tattooed like Chang women, but in addition have a
trellis pattern on their breasts, and sometimes a circle with a dot in the centre of it

Field Houses at
A. Yungya,
B. Yonghong,
C. Longmien.

on each cheek. The men occasionally have a face tattoo of two lines running away
downwards from each corner of the mouth. The leg tattoo of the women is
elaborate and elegant, but I saw no tattoo quite so effective as the simple
network of the Sangtams further south (Pl. 4, fig. 5). The designs of the Pongu

woman’s leg may be compared to those on that of a Kalabit woman of Borneo
depicted by Hose and McDougall.!

Y Pagan Tribes of Borneo, plate 142.
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The great wooden dug-out ““ drums”’ in use here had a curious cone left stick-
ing up from what one must call the floor of the drum inside it, but not reaching to
the slot edge, when the drum was hollowed out. I examined the “drums” of other
villages for a similar construction, but did not find it elsewhere.

We noticed here large numbers of skull trophies in which a cow’s skull took the
place between the buffalo horns usually occupied by a human skull. Apparently
when a man wounds an enemy but fails to get his head, he hangs up a cow's skull

Side, back and [ront views of figures carved on a Morung post at Pongu.

in the place of the human skull which he ought to have got but didn't. The
wounded enemy is probably regarded as dying in consequence of the ‘genna’ done
with the substitute for his head. But the question arises, Why a cow’s head? A
monkey’s or even a bear's skull, as used by Yacham and Yungya, would seem a
decidedly nearer approach to the human than a cow’s.  The Naga is not a pastoral
race and does not drink milk, nor has he been appreciably touched by Hinduism,
yet in some respects the cow is treated with respect. Sharing as it does its owner's
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roof, it is the only animal besides the dog to which the Angami gives an individual
name ; the Aos include a clan which, nominally at any rate, tabu the flesh of the
cow entirely, though everyone else eats it; when we come to the mithun, we ﬁn.d
that both by Aos and Changs, if not by other tribes as well, the mithun of men is

The continuation of the Tattoos—
patlern  round the Poongu o atm.

knee has been shown do. % face.
outslde the ontline do. Dreast.
of the leg. do. leg.

do. d face.

Angfang & arm.
Chingtang $ navel.

do. shoulder.

do. below throat.
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associated with the sky spirits, while the souls of men are conversely bound up with
the mithun of the sky, so that when a mithun dies on earth a spirit dies in the sky,
and when a man dies, it means that the sky spirits have sacrificed a mithun. I do
not know that the beliefs as to mithun are in any way relevant, but, in the case of
the cow, it seems possible again that one is in touch with some pre-Hindu belief
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that has been incorporated elsewhere into that so receptive system. So too there is
an Angami custom which always suggests to me that I am witnessing the primitive
practice in which the Hindu use of caste marks on the forehead arose. The seat of
the Angaini soul is in the forehead.! To keep off evil spirits the young, who are
more susceptible to such harm than the adult, lick and stick on to the centre of the
forehead a bit of the leaf of some aromatic plant, usually wormwood, a spiritual
disinfectant of great efficacy, which gives the exact effect of a caste mark. This is
no new practice, as I have heard suggested, but has a very definite and concrete
purpose and must go far behind the days when Manipuris with white paint on their
foreheads could be met in Kohima bazar.

April 14th.—Through Yungphong to Vanching. These two villages were
recorded as “Chamba” and “ Yangtung '’ by Woodth